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INTRODUCING THE NEW WAVE

Capitalist restoration in China was a major setback of the second half of the 20"
century for the International Communist Movement. Later on, the collapse of
the Soviet Social Imperialist bloc also had a big impact on various Maoist parties
all over the world resulting in serious wrangling within them. As a result, a
number of Parties abandoned revolutionary Marxism and climbed on the
bandwagon of social Democracy. Some others even went to the extreme of
refuting Communism itself, and plunged in to the quagmire of bourgeois
democracy. Being unable to grasp the ideological under currents of these events,
many became ideologically bankrupt. Even then a few Communist Parties could
come out with more ideological clarity; boldly defending and upholding
revolutionary Marxism. In this process, they not only advanced in the evaluation
of historical experiences but could make ideological advancements also. This has
paved way to a deeper recognition and grasp of universality of Mao’s
contributions resulting in establishing Maoism as the third and higher stage in
the development of Marxism. Revolutionary Internationalist Movement (RIM)
which is the embryonic centre of the world’s Maoist forces, played a vital, role in
establishing Marxism-Leninism-Maoism the world over as the advanced
ideological weapon in the hands of the proletariat to defeat all the enemies of
mankind.

Maoism has brought a new vigour to the oppressed masses the world over, as
directly seen in the People’s Wars in Nepal, Peru, India, Turkey and the
Philippines. A new wave of revolution is emerging in the world spearheaded by
Mauoist forces.

South Asia is turning in to a major storm centre of revolution. Revolutionary
upheaval in Nepal under the leadership of the Communist Party of Nepal
(Maoist) has already rendered sleepless nights to the imperialists and their
comprador agents in South Asia.
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In our country too a new stirring up is visible. ‘The New Wave’ will strive to
embrace and convey the power of this new revolutionary motion in its diverse
aspects and to help in sharpen its ideological weapon.

Globalisation and Unemployment

LOOKING FOR JOBS BEYOND THE HORIZON

George Joseph

One of the greatest myths created by the advocates of globalisations is being demolished by the
latest report of the International Labour Organisation (ILO) regarding the employment situation
at the world level. According, to the report, ‘Global Employment Trend, Brief-Jan 06” of ILO,
global employment generation is highly inadequate resulting in massive unemployment. It warns
that this job crisis is one of the biggest “security risks” of our time. The report says “The world’s
unemployment rate stood at 6.3 percent, unchanged from the previous year and 0.3 percent
points higher than a decade earlier. In total, nearly 191.8 million people were unemployed
around the world in 2005, an increase of 2.2 million since 2004, and 34.4 million since 1995. All
most half of the unemployed people in the world are young people, a troublesome figure given
that youths makeup only 25 percent of the working age population. Young people are more than
three times as adults to be unemployed”.

This dismal picture of global unemployment is coming out amidst euphoria on economic growth
everywhere. For many years, the ruling classes and their economists have been emphasising the
need of improving economic growth rate to contain unemployment and generate more jobs. This
idea was widely propagated from the beginning of imperialist globalisation all over the world. In
many of the developing countries including India, liberalisation of the economy and structural
adjustment programmes were implemented in this line. One of the earliest documents on
liberalisation initiated in 1991, published by the finance ministry in 1993, says that the aim of the
economic reforms was “to put the economy on a sustainable path of 6 to 7 percent growth and it
is essential if we are to break the age-old bonds of poverty, which continue to afflict so many
millions of our people”.2 If we look back we can easily see that this one-sided concern over
economic growth was the product of 1990s. But, in actual life there exists no one to one
correlation between economic growth (measured in GDP) and employment generation. Though,
the global economic growth rate was 5.1 percent in 2005, employment growth rate was 1.7
percent. This trend is the same with every country.

“At the end of 2005, 2.85 billion people aged 15 and older were in work, up 1.5 percent over the
previous year, and up 16.5 percent since 1995. How many of the new jobs created in 2005 were
decent jobs is difficult to estimate at this point but given the experience of the last years it is not
likely that it is the majority”, says the ILO report. Here, the term in work needs some
clarification. According to the ILO definition, this means those who are self-employed,
employed, employers as well as unpaid family members. In this, self-employed must include the
‘discouraged labour force’, those who turn to some other means of survival being unable to find
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any job. For example consider the case of a rag picker on the street. According to ILO’s
definition, the rag picker is a self-employed person and hence in work! And, the unpaid family
members of the very same rag picker, who is ‘self-employed’, are also in work! If such people
were removed from those in work, the total number of unemployed would double. Instead of
doing that, it introduces another category, working poor people, those unable to earn 2 $ (nearly
90 Rupees) per day. According to imperialist standards, these are people below poverty line. As
per ILO’s data itself, working poor people constitute around 6.7 percent of the total employment.
That is, out of 2.85 billion workers 1.9 billion cannot be really considered to be employed or in
work. Global employment to population ratio also has declined as per the ILO report. This is a
measure of the share of world’s working age population (between 15 years and 59 years) that is
in work. It has declined from 62.8 percent in 1995 to 61.4 percent in 2005. For young people
aged between 15 and 24 years it has declined from 51.7 percent in 1995 to 46.7 percent in 2005.
In comparison to the general adult working age population, the rate of decline of employment
opportunity for the young people is very high. Global youth unemployment is 3.5 times that of
the adults. This shows the increasing job crunch at the world level.

Table 1: Unemployment in the world-1995, 2000, 2002-2005(million)

Year 1995 2000 2002 2003 2004 2005
Total 157.3 177.2 191.4 189.6 189.6 191.8
Male 92.7 104.7 112.8 111.7 111.7 112.9
Female 64.7 72.5 78.3 77.9 77.9 78.9
Source: ILO, Global Employment Trend Model-2006
ILO Director General, Juan Somavia writes, ““...what we are increasingly concerned about at the

International Labour Organisation is that the world is sliding into an unprecedented global job
crisis”. According to him during the past 10 years official unemployment has grown by more
than 25 percent. Of these unemployed, 86 million, that is nearly half of the global total, are
young people aged between 15 and 24 years. As of 2005 more than 15 percent of the youth in the
world are unemployed. Though the youth’s population have grown by 10.5 percent over the last
10 years youth employment grew by just 0.2 percent.

Within this global scenario, let as see what is there in stock for us here in our country? The
recent survey report of National Sample survey Organisation (NSSO) related to 2004 shows a
substantial increase of unemployment. In comparison to the unemployment in urban areas, rural
unemployment is very high. According to the report, rural unemployment has almost doubled
from that of 1993-1994 for both men and women. On the basis of government’s own definition
of ‘labour force’ and ‘work force’ rural unemployment, which was 5.6 percent for both men and
women in 1993-94, has increased to 9 percent and 9.3 percent respectively in 2004. In the urban
area, unemployment has increased from 6.7 and 10.7 percent to 8.1 and 11.7 respectively for
men and women in 2004.

Table 2: Unemployment rate among men and women(as % of labour force)




Year Rural men Rural women Urban men Urban women
1993-94 5.6 5.6 6.7 10.5
1999-2000 7.2 7 7.3 9.4

2004 9 9.3 8.1 11.7

Source: National Sample Survey Organisation

Table 3: Level of unemployment (million persons)

Year 1983 1993-94 1999-2000 2005
Population 718.2 894.0 1004 1008
Labour force 261.3 336 363.3 403.3
Work force 239.6 315.8 336.8 356.8
Unemployed 21.8 20.1 26.6 46.2
Unemployment 8.3 5.99 7.32 115
rate (%)

Source: Calculated from National Sample Survey (Current Daily Status Basis)

According to the official calculations, the total number of unemployed people has increased from
20.13 million in 1993-94 to about 46 million in 2005. That is, the total number of unemployed
has doubled during the past 10 years. Data available from 947 Employment Exchanges, as on
September 2004, show that 40.8 million job seers were registered with the employment
exchanges. Out of that, about 70 percent were educated (ie. 10™ standard and above) 26 percent
were women. Those placed through the employment exchanges at the all India level during the
period of January—September 2004 was near about 0.103 million — a placement of 0.25 percent
of the jobseekers. Functionally, employment exchanges are not serving the purpose for which
they were meant. It was based on this justification that the NDA government once planned to get
rid of it; they had a similar logic for the attempt to discard the public distribution system, saying
that people don’t purchase from ration shops! How will people purchase such rotten grains
distributed through ration shops and how can employment exchanges provide non-existent jobs?
Instead of addressing the real issues, the rulers are resorting to circular logic to further their class
interests.

Though, employment and poverty alleviation were the main promises of every government that
came and went and elections are still fought on the very same issues, the number of unemployed
and poor are increasing day by day. Every five year plan, every budget speech and every election
manifesto keeps on speaking about these issues, while the numbers of poor keep on increasing. It
was in such a situation, let us remember, that liberalisation policies and structural adjustment
programmes were implemented as a part of imperialist globalisation in the name of increasing
GDP growth rate for reducing poverty and providing employment. But what is the result of the
15 years of liberalisation?

Except for a brief period of all round recovery of the economy during 1993-95 as a result of the
hectic activities in the economy after the opening up, indicators of real development, that is the
development of the people, are steeply falling at a rapid pace. When, in every year, 18 million
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people are added to the working age population (15 years to 59 years) and 8 million are added to
the labour force, average job creation was only around 3 million during 1999-2000 and 2 million
during 2000-2003, leaving more than 5 million jobless. Annual growth of employment in the
agricultural sector, which is the largest employer in the country accounting for 56.7 percent of
the employment, was a mere 0.2 percent during 1993-2000 resulting in zero employment
elasticity (growth of employment per growth of GDP). Large scale land concentration and
widespread mechanisation resulted in the increase of landless households from 35 percent to 41
percent between 1988 and 2000. While landlessness and unemployment ravaged the rural poor,
peasants were forced to commit suicide being unable to bear the burden of the so called
‘economic growth’. And this is still that is continuing.

The industrial sector, which provides 17.6 percent of total employment, was facing lack of
capital investment, resulting in rapid fall of employment, though there was a huge inflow of
foreign capital into the speculative market during the past 15 years of liberalisation. During the
period 1991-2001, India received $17.8 billion Foreign Direct Investment (FDI). But
employment in manufacturing sector rose only 1.7 percent during the same period, compared to
28.3 percent in the 1970s and 16.9 percent in the "80s. During the same period, annual addition
of employment in the organised sector which employs around 8 million people has gone down
from 0.39 million in 1990 to — 0.17 in 2001. This means retrenchment or loss of job. It is
estimated that around 1.3 million (13 percent of the work force) employees lost their jobs
between 1995 and 2002.

After the opening up of the economy, FDI and Foreign Institutional Investments (FII) flowed in
on a large scale resulting in the boom of stock market indexes, a fictitious growth of economy
and increased total foreign exchange reserve. Everything was the result of the pumping in of
speculative capital. We remember the euphoria created during the time of NDA government
when the stock market index crossed 6000 points. Today the stock market is above 12000 points.
Foreign exchange reserves crossed $140 billion. GDP growth rate is somewhere around 8.5
percent. In comparison to the NDA government the UPA government is in a better position to
campaign about a ‘super shining India’ outsmarting the NDA campaign on ‘shining India’. What
is exactly shining is nothing but the speculative capital of multinational corporations and their
Indian counterparts.

Table 4: Annual Addition to Organised Sector Employment (million jobs)

1990- | 1991- | 1992- | 1993- | 1994- | 1995- | 1996- | 1997- | 1998- | 1999- | 2000-
1991 1992 1993 [1994 |1995 |1996 |1997 |[1998 |1999 |2000 | 2001

0.39 0.32 0.12 0.20 0.15 0.41 0.31 -0.08 |-0.06 |-0.15 |-0.17

One segment of the service sector that was much glorified during the past years of liberalisation
was Information Technology (IT). Though it was providing a mere 0.2 percent of the total
employment, it was projected as the hope of hopeless jobseekers. Apart from attracting a section
of the upward mobile middle class jobseekers, it cannot be considered as a viable solution for the
ever swelling unemployment. But the campaigners of liberalisation still project the IT sector as a
major source of employment.




It is not that the rulers are not aware of the grave situation. To hoodwink the people, they resort
to jugglery and arithmetical manipulations, in order to present a lighter picture of unemployment,
in the same way as they brought down the number of Below Poverty Line population.
Discouraged labourers, those who withdraw themselves from jobseeking being unable to get a
job, are not at all considered by the government data. Their number is not reflected in the
calculations of the government. At the same time, those who eke out some means for minimum
survival are considered to be employed! In government data, disguised unemployment is not
reflected at all. If all these sections of unemployed people are properly accounted for, the real
picture of unemployment that emerges would be more frightening. Yet, the UPA government is
now preparing to change labour regulations, thus making it easier for employers to throw out
workers!

Saroj Dutta —-Not Merely A Person of Literature, But An Architect of Socio-Cultural
Consciousness

Asit Sengupta

On 4™ August, 1971 night Saroj Kumar Dutta, popularly known as S.D. or Shashanka got arrested from a
Kolkata shelter. Next day at dawn after a couple of hours of brutal torture, police-force secretly took him to
Maidan of Kolkata, beheaded him and took away his head and left the rest of his body for few hours. And later,
they took the possession of that part of the body also. But till today, in official police record, he remains an
absconder.

Since then thirty five years have elapsed. Yet he is haunting the whole of West Bengal society. Maoist
revolutionaries are still considering him as a pioneer and ideal figure of the revolutionary cultural movement and,
a theoretician and an activist. This is quite understandable. But surprisingly, still he is an extremely haunting
literary personality for the revisionists, careerists, bootlickers and or aspirant-bootlickers of the ruling classes. The
situation is such that ignoring S.D., nobody can claim to be even a progressive intellectual. Communist Party of
India (Marxist) [CPI(M)] and the Communist Party of India [CPI], which are continuously playing the anchor-
roles in hiding the state-killers of S.D., are still compelled to publish and sell his earlier writings merely giving his
full name, i.e., Saroj Kumar Dutta, but not his actual identity. The trick is a simple effort to maneuver the new
generation readers so that they will not know about his real ideological and political stands, which they know can
tear apart their counter-revolutionary characters.

Is it because of his unusually brutal killing by the police-force, Saroj Dutta became such a sensitive figure?
Can we simplify his social contribution by attributing to such benevolent colours and contours of Bengali
babudom? If so, why not a single commission to probe his killing constituted by the government could complete
its term and babudom is, in fact, passive in this regard? And more so, why at the time of his killing, only a handful
of intellectuals came out to lodge their worries about the possibility of such an inhuman treatment with him? At
that time seeing the bland and spineless responses of this class, on the killing of Saroj Dutta, poet Birendra
Chattopadhyay had to scream in despair:

“In this country is there any human being —

Is myself a human being?”

No, it’s not because of their benevolence and liberalism that the revisionists and comprador babudom are not
forgetting Saroj Dutta. They indeed want to do this — with their whole bodies and souls, but the social reality is

not permitting them to do so. It is the ideology and practice of Saroj Dutta that has made permanent imprints on
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Bengal’s socio-cultural fabric. And, that, they are finding fatal for their very existence. Then, how can they ignore
or forget him?

From his college life onwards, S.D. was attached with the Communist Movement. He had joined Amrita
Bazar Patrika, a Kolkata based English daily news paper, after doing his post-graduation as a Sub-Editor. There
he had organised and led trade union strikes for several times. Due to a political strike, he and others lost their job.
During the time of that agitation he got married with Comrade Bela Dutta.[2]

Since undivided CPI-days until Naxalbari struggle, S.D. was more confined to the Party-propaganda and
literary work. He was in the Editorial Board of CPI’s Bengali daily news paper Swadhinata (Freedom) since early
1940. He was also in the cultural paper of the party, Parichay (Introduction) and later became its Editor. He had
initiated another famous literary magazine Agrani. While doing all this work for the Party, he had started to
oppose the revisionist line of the Party-leadership which was toeing with Khrushchev’s theory of peaceful
transition to Socialism. This had brought him in the fold of CPI(M), thinking that the formation of this new Party
would be a real rupture from revisionism. During his CPI1(M)-days, he was a member of the Editorial Board of its
Bengali weekly Desh Hitaishi (Well wisher of the country) right from its inception. However, almost instantly his
hope was shattered. When Naxalbari struggle started, he became an all out supporter of this uprising. Immediately
after the Naxalbari peasant uprising along with Sushital Roychowdhury, the Editor-in-Chief, and others, he paid
special attention to propagate this struggle as a model for the Indian Communist Revolutionaries through the
pages of Desh Hitaishi. Revisionist bosses of CPI(M) were vehemently opposing Naxalbari uprising and they
organised some goons to beat and drive out Saroj Dutta and other supporters of Naxalbari from Desh Hitaishi-
office. Right from inception of the Bengali eveninger Deshabrati and English periodical Liberation, he was a
member of the editorial boards of both of them. Later he became the Editor of Deshabrati. Both were the organs
of CPI(ML). The name Liberation was actually proposed by Saroj Dutta.

Saroj Dutta was a prolific, sharp, witty, Marxist writer. Through his poems, he repeatedly tried to demystify
the legends in which exploitation and suppression of the poor were tried to be covered up. Even Sukanto
Bhattacharya, a great path-breaking poet in Bengali literature, who died in his early twenties, used to
acknowledge Saroj Dutta as a poet of stature. However, a few eternally enlightened ‘friends of Revolution’(!) are
making vain attempts to propagate that he was not that much an efficient translator, nor a good poet. Clearly, this
effort is meant to keep away the younger generation who can be otherwise attracted towards his ideology through
his literary works.

It’s true that Saroj Dutta himself was not a path-breaker of Bengali literature like more younger Sukanto
Bhattacharya. But his poems and articles, as well as translations, were more concerned to develop consciousness
against feudal and imperialistic cultural propaganda. Through his poems he repeatedly tried to destroy the myths
created by the nobles through centuries. (viz. Shakuntala, Uttar Ramayana etc.). Varvara Rao (VV) a tall poet in
recent Telugu revolutionary literature, once commented that, during his student days first time he read the poem
Shakuntala in Telugu translation along with other friends and found it as astonishingly iconoclastic giving a new
dimension to analyse a myth under which century-old exploitation of women by the nobles were hidden with the
ruling classes’ effort to justify their satanic acts as mere coincidence for which disobedience of the nobles by the
exploited masses has played the anchor role (consider revising this). Comrade V.V. and others were further
astonished to know that such a poem was written in the decade of 1940. As a result, an effort was taken to
translate the poems of Saroj Dutta from Bengali to Telugu and now almost all of his poems are translated into
Telugu. Indeed, it had upset those who were in clownish acrobatics to prove that Saroj Dutta was not a poet of
stature. Moreover, it happened, before these bootlickers could start their business- Saroj Dutta, as a revolutionary
poet, had become an all India figure!
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Saroj Dutta’s translations from Romain Rolland, Maxim Gorky, N. Krupskaya, Leo Tolstoy, Patrice
Lumumba, Langston Huges, Ernest Jones and others made popular among the youth of Bengal. He had taken
particular interest to popularise the anti-imperialist and communist scientists through his columns in newspapers.

From the whole literary creations of Saroj Dutta, one can easily find a common theme that he tried to infuse
the anti-feudal, anti-imperialist and communist world outlook among the youth of Bengal. When the idol-
breaking movement against the comprador ideologues started by the pro-CPI(M-L) revolutionary students and
youth, on behalf of the Party he took up the responsibility to give its ideological basis. Precisely this particular
quality of Saroj Dutta was the most unsolicited one to the reactionaries of all hues, including the revisionists of all
shades, because it sowed the seeds of Revolution.

Ideological Struggles in the Cultural Front

Saroj Dutta had launched three major ideological struggles in the cultural field — one, against the line of
thinking of Buddhadeb Basu; two, against that of Samar Sen and third and the most important one during the
compradors’ Idol-Breaking Movement in 1970’s. During this time he was the Secretary of West Bengal State
Committee of CPI(M-L).

Responding to the speech of Buddhadeb Basu — a well known Bengali poet and scholarly person — given at
the conference of Progressive Writers’ Association (PWA), Saroj Dutta raised sharp criticism and exposed its
hollowness. Buddhadeb Basu had argued that prior to revolution, in the society there would be suffering, boredom
and horror, so to depict them would be the task of the artists and writers. Saroj Dutta’s reply was that the very
thinking that art and literature would mechanically depict the facts is an unscientific and self-deceptive thinking.
On the contrary, to apply wholeheartedly the individual talent for the destruction of the society that destroys the
individual talent is the task of the progressive artists and writers. And he_cautioned that introduction of such
confused fellows into the Progressive Cultural Movement would weaken the Movement seriously.

Saroj Dutta was more aggressive while replying to the article “In defense of Decadent Culture” by_Samar Sen
(also a well-known Bengali poet, who later initiated and edited the weekly Frontier). The reason was very
obvious. Samar Sen had proposed that writers and artists who are exposing the decadent nature of the prevailing
society, are progressives and dictation by the Communist Party to write only the propaganda material cannot be
tolerated. Realising the revisionist characteristic of this proposition, Saroj Dutta vehemently attacked this
position. He opined that the task of the Communists is to uproot the existing decadence, that’s why Communists
cannot afford to bear even a tinge of decadence within them as well as in their movements. In the period of
decadence, the art and literature which portray the decadence are not sincere, rather hollow in their approach, it
preaches inertness and that way it is counter-revolutionary. Every attempt to rationalise and constructing logic to
justify the inertness must be vehemently repudiated, particularly in the period of making revolution. Saroj Dutta
also warned that the Communists should be cautious from these “tricky demagogueries”. He had also denied the
allegation of Samar Sen that Communist Party had ordered the writers to write propaganda material as factually
incorrect.

Now-a-days, a few babus are trying their hard to show that by taking such a stubborn and belligerent step
against such revisionist outlooks, Saroj Dutta, in fact, denied the Maoist concept of United Front. In other words,
what these United Front-expert-Babus are really pleading for is to give space to petty-bourgeois anarchists,
revisionists and compradors in the people’s culture, in the name of their self-styled concept of United Front.

In this respect, it would be pertinent to recall a contemporary debate between Bishnu Dey, another renowned
Bengali poet and scholarly person, and Manik Bandopadhyaya, one of the greatest novelist and short story writer
that Bengali literature has ever produced , the then president of PWA, Bengal, on the issue that whether writers
and artists should be in the Communist Party or not. Bishnu Dey wanted to be a fellow-traveler of the



progressives without becoming a member of the Communist Party with the plea that the Communist Party’s
discipline restricts and blocks the creativity of the artists and writers. Manik Bandopadhyaya strongly refuted this
assertion, and upheld that democracy as the fundamental characteristic of a true Communist Party without giving
room to anarchism and concluded that, because of this, dynamism comes only through the Communist Party and
sans dynamism one cannot be a progressive and not even a fellow-traveler of them.

Today, one can easily see that this kind of vrindabani lotas[3], who after doing a few initial supportive feats
for the exploited classes, finally used to toadying the exploiters. In any language and culture, one will get a
number of such examples. But the question remains — how to identify these elements from the beginning? Both
S.D. and Manik Bandopadhaya had shown that through the ideological debate, it is possible to identify the alien
trends within the intellectuals and it cannot be the question of mechanically discarding them. Unfortunately, such
a trend was never developed in our Communist Movement

S.D.’s Last and the Greatest Battle in the Cultural Field

Among the ordinary masses of Bengal, till the time of The Spring Thunder over India , Saroj Dutta was only
known as a Communist in the field of literature and journalism. Of course, within the Communist Party, he had a
high revolutionary prestige. When Comrade Charu Majumder was trying to organise the Maoist Communist
Revolutionaries, he had sent Sauren Bose from Siliguri to Kolkata to make contact particularly with Saroj Dutta
and Comrade Sushital Roychowdhury. In later period, S.D. was an active member of the All India Co-ordination
Committee of the Communist Revolutionaries (AICCCR) and right from the formation of CPI(M-L), he was in the
West Bengal State Committee. On the other hand, since the beginning of the publications of CPI(M-L)’s Party
organs Liberation (in English) and Deshabrati (in Bengali — a daily evening paper), Saroj Dutta was in their
Editorial Boards. Afterwards he became the editor of Deshabrati. In the pages of Deshabrati, he had started a
regular column: Patrikaar Duniya-ae (In The World of Newspapers) with his pen-name of Shashanka. Instantly,
articles in this column became the most sought-after and it became the point of discussion and the source of
inspiration for the broad masses of the whole of West Bengal. Through these columns, upholding Maoism and the
Comrade Charu Majumder’s line, he openly and unhesitatingly advocated, supported, promoted and encouraged
to wage the total war — waging a war against the ruling classes at all the fronts together, i.e., waging war not only
at the military front, but also in the fronts of ideology, culture, history, economy et al — against the prevailing
semi-colonial and semi-feudal system of our country. Through these columns, he had also exposed the ruling
classes’ and their agents’ crookedness and their panic from the revolutionary ideology and armed masses. From
the writings of Shashanka, it was very much evident that, he never understood and propagated Revolution as a
simplistic question of mere seizure of political power where as he upheld the Maoist concept that in making a
Revolution, use of organised armed might of the masses is an essential and basic thing Taking lessons from the
Great Proletarian Cultural Revolution in China (GPCR), which was going on at that time under the leadership
Comrade Mao Tsetung, Saroj Dutta was trying to apply Marxism-Leninism-Maoism in the context of India,
particularly West Bengal, under the leadership of Comrade Charu Majumder.

At that time, CPI (M-L) was waging armed struggles to build up base areas and People’s Army and the
columns of Shashanka was giving unequivocal active support and creating people’s opinion for it. When students
and youth, influenced by CPI(M-L) and GPCR, started the Idol-Breaking Movement with their own initiative,
Saroj Dutta being a leader of the Party owned it and took up the responsibility to provide the theoretical and
ideological basis for this Movement. As Shashanka, first he wrote an article: Murti Bhangaar Samarthane (In
Support of the Idol Breaking). In this article, on the basis of Mao Tsetung’s understanding of comprador class, he
exploded the comprador-parameter of being a “patriot” and set up people’s parameters to decide a patriot.
Simultaneously, he set the guide-line that the object of the Idol-Breaking Movement is on one hand to demolish
the social image of the fake patriots built by the compradors and on the other hand to establish the prestige of the
pro-people real patriots, who were either relegated to the secondary position, or made ignominious by the
compradors. It was indeed a fatal blow to the existing line of thinking to analyse the history of our society and
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culture. Many ruling classes’ icons got naked as the chamchas[4] of British imperialism and its subservient
feudals. The real class character of many so-called social reformations and as well as British introduced education
system to develop the compradors — which is still in vogue in our country — got thoroughly exposed. The whole
neatly fabricated concept of “Bengal Renaissance” was exposed as an effort by the British imperialists to create a
comprador class for them. Due to this Movement, the very concept of ‘Bengal Renaissance’ got such a jolt that
even after so many patch up work by the ruling class for so many years, it couldn’t really get back its previous
acceptance. Saroj Dutta himself wrote a few studies of some of this type of ‘great persons’ to provide an idea how
to analyse them. Comrade Charu Majumder had an agreement with this position where as Comrade Sushital
Roychowdhury, though did not object this, had raised some criticism on certain analysis of a few characters.
Similarly, few others also_later raised some criticism on S.D.’s analysis of Prafulla Chandra Roy.

This Movement along with these articles of Shashanka could create a charged atmosphere in favour of the
revolutionary culture all over the West Bengal, particularly among the students and youth. Defying the death and
the terror of severe police-torture, broad masses came forward en masse, on one hand to physically smash the
idols of the “great persons” established by the ruling classes, and on the other hand, to seriously investigate the
compradors-defined “great persons” regarding their true class-characters and collaborationist acts with British
imperialism and its subservient feudals. In fact, a number of revolutionaries lost their lives, became maimed by
the police-torture for their participation in the Idol-Breaking Movement. As a result, the level of consciousness of
broad masses had reached to a new height and in West Bengal a new wave in all the disciplines of revolutionary
art and literature emerged. What Saroj Kumar Dutta and like poets could not do by writing poems, this Idol-
Breaking Movement and a few articles of Shashanka in relation to this Movement could do, not only that did that
in a massive way!

Idol-Breaking Movement had considerably diminished the barrier between the direct and indirect cultural
activists. In any society, everybody — whether one can write, draw, sing or play, or not — comes under the ambit of
culture. Yet, a general notion came from repeated reactionary propaganda that those who can write, draw, sing or
play are THE cultural activists, and others are not. In the particular case of our country, Babudom has almost
monopolises these activities. As a result, particularly urban middle-strata Babus , who are having definite access
for reading, writing, and other training facilities, became the sole contractors of cultural activities. If anyone from
the downtrodden classes is coming up as an artist or writer, either s/he is gobbled up or put down by this class, or
goes down anonymously being ignored. Imperialism is extremely keen to keep up and expand this mechanism.
S.D. had an earlier understanding that ruling classes had widened the natural gap between the direct and indirect
cultural activists. In the debate with Samar Sen, he had particularly raised this point. During the ldol-Breaking
Movement, first time in the history of Indian Communist Movement, the direct and indirect cultural activists
came together to shatter the alien culture and thus tried to minimise this gap in a conscious manner. Those
Comrades who had gone to break the compradors’ idols were not necessarily writers, artists or intellectuals, rather
most of them were only indirect cultural activists, or one can say broad-masses. Later Maoist Movements in India
have not taken up such a conscious effort ,though, of course, they have given special attention to expand the
number of direct cultural activists. But the question to bring the indirect cultural activists into a cultural
movement, i.e., in other words, the task to arouse the broad-masses actively on basic socio-cultural issues is yet to
be taken up consciously. One of the lessons of Idol-Breaking Movement is that such a movement cannot be driven
by a Party without having and actually implementing the total war-concept and completely dissociating itself from
the monolithic Party-structure.

To begin the ldol-Breaking Movement, the example of May 4™ Movement of China before the
formation of CPC was there before the Party. A number of revolutionaries had to lay their lives, but the
Movement could give fatal blows to feudalism and raised the level of consciousness of the whole society and
created the background for forming the Communist Party. The Party and Saroj Dutta had tried to organise
this Idol-Breaking Movement in the way mass line was applied by Mao Tse tung during GPCR to smash the
bourgeois head-quarters in the Party and government. The power of the reactionary fellows, who were sitting in
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the government, was challenged through this method. This method is quite unthinkable, as it is_against the so-
called Party-discipline in a Communist Party that follows regimented monolithic Party-concept of Comrade
Stalin. Applying the lessons of GPCR in our country, breaking away from this metaphysical concept regarding
Party’s method of functioning, was a must. When Comrade Charu Majumder told about the necessity of applying
the lessons of GPCR, he never talked about it in abstraction. He and like Comrades tried to apply it in a concrete
manner. The method applied in Idol-Breaking Movement was one of such example. It was intended to unleash the
initiative of the broad-masses in a massive way. And it got remarkable success in it. In spite of the fact that this
Movement was initiated by the pro-Party students and youth, Party’s intervention in giving it ideological and
theoretical basis and organisational forms, could make it a more broad-based and more effective in developing
further understanding about the method of functioning of imperialism in our country by utilising compradors and
their culture.

Naively putting up a Laxman-Rekha[5] between the feudal culture and comprador culture, a few gentle
persons later have raised criticism that in his earlier life Saroj Dutta was a serious opponent of feudal culture, but
during the Idol-Breaking Movement he didn’t pointed his gun towards it, rather he had devoted his full might
against comprador culture. In this case, these well-read gentle persons, got a parallel like “Young Marx’ and
‘Older Marx’ in Saroj Dutta. These well intentioned gentle persons failed to understand the inter-relationship
between feudal culture and comprador culture, as well as they couldn’t really appreciate the development took
place in the understanding of the existing state character and the society of our country in wake of Naxalbari
Struggle and realisation of Maoism. One of the most important development made by Mao Tsetung in the science
of Marxism and Leninism is the concept of compradors being used by imperialism in alliance with the subjugated
feudalism to obstruct the growth of national capitalism. Naturally, it is having its own socio-cultural
manifestations too and imperialism is eager to promote and consolidate this culture, which is having number of
umbilical linkage with both feudalism and imperialism. Hence, in particular socio-cultural condition of India, the
steps taken by S.D. and the Party to uproot the comprador culture during the Idol-Breaking Movement, in effect,
had hit the very base of existing feudal socio-culture of our country. One can confidently assure these gentle
persons that with the acceptance of Maoism and along with the development of Naxalbari Struggle, Saroj Dutta
could really go into the depth of the problem and successfully could hit to the base of existing feudal socio-culture
of our country. ‘Two Saroj Duttas’ thus never existed, as was confused by these gentle persons. Contrary to it, it
was one and the same Saroj Dutta — of course, more matured and ideologically sharper than earlier — whom we
can see during the Idol-Breaking Movement.

Some Comrades, in spite of their revolutionary consistency, zeal and determination, in spite of their serious
acceptance of Maoism, are still suffering from the hang-over of Stalinist metaphysical concept of monolithic
Party-structure and functioning. Obviously, they are not in a position to appreciate the mass line method of Mao
Tsetung that was adopted during the ldol-Breaking Movement. As a result, they are failing to recognise the
importance of this Movement and also the basic need of continuing this kind of movement. Simultaneously, they
are failing to understand that rupturing from Comrade Stalin’s monolithic Party-structure and to follow Maoist
concept of Party-organisation is a must to uphold Maoism truly. Hence, their criticism of Idol-Breaking
Movement and the method applied to conduct this by CPI(M-L) and Saroj Dutta, comes from the same point of
departure that is being used by the utterly rotten ruling class revisionists, like CPI and CPI(M), who out rightly
reject the very concept of Maoism and vehemently oppose GPCR and Naxalbari.

Saroj Dutta

Saroj Dutta or Saroj Kumar Dutta was born at Norail of Jessore District of undivided Bengal
(now in Bangla Desh) in 1914. His liberal, atheist and principled parents indeed had nurtured the
future revolutionary life of Saroj Dutta. After completion of his M.A. in English with first class
he joined Amrita Bazaar Patrika — a English-daily newspaper that was published from Kolkata —

11


http://thenewwave.wordpress.com/#_ftn5

as sub-editor. But due to organising a political strike, very shortly he was thrown out of this
paper.

Right from his student life he had accepted Marxism ardently. In 1954 Saroj Dutta became
the editor of Swadhinata (daily news paper of CPI) as well as Parichay (Bengali Literary organ
of CPI). He also had close contact with Bengali daily newspaper Satyayuga.

Saroj Dutta was a prolific, sharp, witty, Marxist writer. Through his poems, he repeatedly
tried to demystify the legends where exploitations and suppressions of the poor were tried to be
covered up. In reply to Bengali poet Buddhadev Basu’s article “Bengali Literature Today:
Position of modern writers” (read at All India Progressive Writers” Forum) Saroj Dutta wrote
Chhinno Jaar Chhadmabesh (Whose veil is already torn) published in Agrani (a Bengali literary
periodical) in 1939. That was the first attempt to establish Marxism in Bengali Literature. He had
entered into another polemics in the field of literary ideas with his cotemporary Bengali poet
Samar Sen. There he had blasted the pseudo-revolutionary approach of the petty-bourgeois
intellectuals. He had written number of biographical articles for the younger generations to arm
them with Communist values and internationalism.

He was equally at ease in translating the literary creations from other languages into Bengali.
In 1946, he translated “I will not rest” — the autobiography of Romaine Rolland — into Bengali as
Shilpeer Nabajanma (New Birth of an Artist). At that time it could create a great sensation
particularly among the literary circle and it had created a protracted impact on the younger
generations. In 1943, he became a member of ‘Anti-fascist Writers’ and Artists’ forum” and he
was also involved with “Friends of Soviet Union”. After the death of Stalin in 1953, Soviet
Union had adopted deStalinisation policy and it had a big impact on the whole of C.P.l. But
Saroj Dutta had an opposite view which were expressed through his literary activities. In 1953
and 1954 he translated “America in Gorky’s Eyes”, ‘Tale of Sebastopol” by Tolstoy. In 1957, he
translated Turgenev’s “Spring Torrent”, Tolstoy’s “Resurrections”. He had also translated
Krupskaya’s “Memoirs of Lenin” into Bengali.

During the time of split of CPI into CPI and CPI(M), he refused to accept the post-Stalin
Khruschevian theory of peaceful transition to Socialism of Soviet Union and adopted Mao
Tsetung Thought. At that time he started to work as a member of the Editorial Board of Desh
Hitoishi, the party organ of CPI(M).

Immediately after the Naxalbari peasant uprising along with Sushital Roychowdhury, the
Editor-in-Chief, and others, he paid special attention to propagate this struggle as a model for the
Indian Communist Revolutionaries in the pages of Desh Hitoishi. Revisionist bosses of CPI(M)
were vehemently opposing Naxalbari uprising and they organised some goons to beat and drive
out Saroj Dutta and other supporters of Naxalbari from Desh Hitoishi-office. Soon Saroj Dutta
came in close contact with Comrade Charu Majumdar and became a part of the process to build
the new party of the genuine Communist Revolutionaries — CPI(ML). Right from the inception
of the Bengali eveninger Deshabrati and the English periodical Liberation, he was a member of
the editorial board of both of them. Later he became the Editor of Deshabrati. Both were the
organs of CPI(ML). He had explained the ideological basis of Idol-Breaking Movement against
the comprador theoreticians through the writings in the name of Shashaanka in the pages of
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Deshabrati. In fact, at that time Shashaanka’s articles in Deshabrati were the most popular
writings in Bengali. In these writings Soroj Dutta tried to assimilate the rich and earthy oral
tradition of the downtrodden class of Bengal — which was looked down by the feudal and
comprador babus of Bengal as chhotoloker bhasha (language of the wretched) and kept that kind
of expressions away from the arena of Bengali literature.

In the last part of his life, he became the Secretary of West Bengal State Committee of
CPI(ML). On 4™ august 1971 night he was arrested and brutally murdered. To hide his identity
he was beheaded and his body was thrown in Maidan of Kolkata by the police. But even today,
police’s official version is that he is still an absconder. To dilute the people’s anger, CPI(M)-led
West Bengal State government had constituted more than one commission to probe into this
incident, but none was allowed to complete their terms even by the same government.

Comrade Charu Majumder on Comrade Saroj Dutta

“At midnight of 4" and 5™ August the police captured Comrade Saroj Dutta and on that very
night shot him secretly.

Chairman has said: “It is not hard for one to do a bit of good. What is hard is to do good all
one’s life and never do anything bad, to act consistently in the interest of the broad masses, the
young people and the revolution, and to engage in arduous struggle for decades on end. That
is the hardest thing of all!” Comrade Saroj Dutta was such a comrade and his entire life was
spent in working for the revolution. There is no reactionary force which did not fear his pen
which was as sharp as a razor. That is why the police force did not even enact the farce of a
trial, they murdered him on that night itself. ...

Comrade Saroj Dutta was leader of the Party and he died a hero’s death befitting a leader. His
revolutionary steadfastness should serve as a model for youths. Overcoming all weaknesses, the
youths will have to take to the path of revolution more resolutely and avenge these killings by
integrating themselves with the workers and poor and landless peasants.”

August 16, 1971

CPM on Caste Question

A Reformist Agenda to Save Brahmanism

ajith

The resolution adopted by the CPM convention on ‘The Problems of Dalits’ starts out with a
section titled “A Marxist Perspective on Caste Oppression” — a section notable for its superficial,
idealist and ahistorical treatment of the issue. We are thus informed that “India is the only
country in the world where such a system came into being and still exists.” Evidently, the CPM
leadership would benefit a lot from some reading, or at least some briefing from their
acquaintances in the surrounding South Asian countries. More than ignorance, this reflects a
deeper problem of outlook and stand. The very next sentences declare that “The varna and caste
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system was sanctified by Hindu religion and by Vedic scriptures. This was the main reason for
its consolidation.” Then how do we explain the continuing existence of caste in Buddhist Sri
Lanka and large parts of Islamic Pakistan?

Obviously, there is something more involved here, in both the realms of material social
relations and ideological superstructure. At the level of social relations we must investigate the
unique features of caste that made it so useful for the exploiters of the South Asian subcontinent
throughout centuries and its implications for democratic revolution. Without this material reason
there can be no explanation for the continued existence of caste in countries where the Hindu
religion had lost state patronage centuries ago.’®! The initial four fold Varna division (Brahmins,
Kshatriyas, Vaisyas and Shudras) was a form of division of labour. While its later evolution into
caste continued to fulfil this role under feudalism, it was also the form of integrating tribes into
it. This had the distinct feature of modifying and absorbing crucial elements of tribal endogamy,
social organisation and taboos, instead of wiping them out. But this by itself cannot explain the
persistence of caste. Neither can it be sought in religion. The ‘estate’ form of social division in
medieval Western Europe was also based on birthright. And it had legitimacy supplied by the all
powerful Catholic Church. But all of this could not block the later sprouting of capitalism. Nor
could Catholicism prevent the rise of Protestantism or even its own transformation to adapt to the
capitalist system.

While we must look to the external intervention of colonialism to get a satisfactory answer, it
is equally important to examine a unique internal feature of the caste social order. Caste was not
only a division of labour. It was also a hierarchical division of labourers. A division closed by
birth and legitimised through religious belief. This was that particular feature that endeared it to
the exploiters over the ages. This was the material substance that promoted an incorporation of
caste division in one or another form, into their rule despite having diverse religious beliefs, be it
Hinduism, Buddhism, Islam, Christianity or Sikhism. Though the CPM pays formal tribute to Dr.
B.R. Ambedkar in its resolution, it has hardly bothered to grasp his pioneering recognition of the
role of caste as a division of labourers. Marxist theoretical work on caste must necessarily
synthesise this contribution. It is of great importance even in such a basic task like forging
working class consciousness.

The recognition of caste as a form of social organisation cutting across religious faith also
demands that we go beyond Hindu religion, or even religion itself. We must address the central
issue of Brahmanism. This ultra reactionary ideology has repeatedly succeeded in persisting
under adverse conditions and adapting to new socio-economic relations. A further reading of the
CPM resolution will show that its shallow treatment is meant precisely to draw attention away
from this crucial task.

The only reference it makes to Brahmanism in its document is this: “Apart from its rabid
communal ideology, the RSS adopted a Brahmanical stance right from the beginning.” Well, this
is broadly acceptable, if one overlooks its separation of the RSS’s ‘rabid communal ideology’
from its ‘Brahmanical stance’. What about other political representatives of the ruling classes?
Were they ‘non-Brahmanical’? This is what it says about the Indian National Congress: “The
Congress-led national movement on its part, failed to take up radical social reform measures as
part of the freedom movement.”
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To put the record straight, it was never a matter of ‘failure’. Throughout its existence the
Congress persistently did all it could to block radical, democratic, social reforms. This was true
of its initial phase where Gokhale and others tried to reform some of the more obnoxious
practices of Brahmanism. It was blatant under Tilak and his group who refused to accept any
reform whatsoever and didn’t hesitate to drive out the ‘social reformers’. And it continued under
Gandhi, though in a very new guise. In fact, the rise of Gandhi from being just one in the pack of
leaders to the canonised status of Mahatma was directly related to his ideological, political,
organisational, and struggle package. This was a package to restructure the Congress in order to
establish its hegemony in the anti-British struggle. It was done by blocking the growth of
movements (working class, peasant, anti-caste, national) coming up from below, through a
partial takeover of their agendas and incorporation of their social bases under the overarching
domination of the Congress. A notable thing about the Gandhian package was its adaptation of
Brahmanism to new needs and challenges. The grounds had been prepared by Dayanand
Saraswati, Vivekananda and others who had tried to save the caste order with new
interpretations. Gandhi was the new synthesis of Brahmanism. It was a synthesis suited to the
interests of the rising comprador-bureaucratic bourgeoisie and those sections of feudal lords keen
on seizing emerging opportunities in close company with them. This synthesis was absorbed by
Nehru and later leaders as a cornerstone of the Congress. Starting from Indira Gandhi’s return to
power in the early 1980s, the Congress has refashioned this to present a more explicit and rigid
Brahmanic stance. This was necessitated by the legitimacy crisis of the Indian ruling classes and
competition from the Sangh Parivar for the post of main political representative.

One cannot expect the CPM leadership to accept this. But why is it so carefully silent about
Gandhi’s notorious support to varnashrama dharma? It is silent because its class collaboration
demands accommodation with Brahmanism. This is not a new development. Let alone Gandhi,
even a reactionary bigot like Sankara who led the assault to restore Brahmanism in the
philosophical realm was extolled by CPM theoreticians. The present CPM resolution’s
favourable quoting of E.M.S. Namboodiripad who tried his best to make Sankara acceptable is
not at all surprising. The CPM’s opposition to the RSS or other representatives of the ruling
classes is not over Brahmanism but about the preferable flavour. This is why it repeatedly
