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Criticizing Lin Pino ond Confucius

How Lu Hsun Exposed the
Cult of Confucius

CHOU CHIEN-JEN

T U HSUN (1881-1936), the great
thinker and man of letters,

waged a long unyielding fight
against the Confucian doctrine.
From the time of the anti-

imperialist, anti-feudal May Fourth
Movement in 1919 he wrote many
articles condemning what pro
gressives of those days called
the "Confucius Shop" — Confucian
doctrine and all those who wor

shipped it and tried to revive the
old order of things.

Perhaps the most penetrating of
these articles was "Confucius in

Modern China"* written in 1935.

In it, from the proletarian view
point and in connection with the
political struggle of his time, Lu
Hsun unveiled the essential class

nature of the "Confucius Shop"
and how it had always been a
bastion of reaction in history. The
article reads as freshly today as
it did 40 years ago.

T U HSUN said in this article, "It
^ was those in authority who
boosted Confucius in China,
making him the sage of those in
power or those anxious to take
power, a sage having nothing to
do with the common people."

In his own time Confucius was

not regarded as a sage because he
was straining against the wheel of
history. He lived at a time when
slave society was in rapid decline

CHOU CHIEN-JEN, Lu Hsun's
brother and comrade, is a Vice-Chalrman
of the Standing Committee of the National

People's Congress.

and feudal society was on the rise.
He stood on the side of the slave-

owning class and spared no effort
to bolster its rule and block the

rise of the new landlord class.

Small wonder that, as Lu Hsun
pointed out, "During his lifetime
he had plenty of trouble. He
rushed hither and thither, and
though he once held the exalted
position of Minister of Justice in
the State of Lu he promptly fell
from favor and lost his job. More
over, he was despised by power
ful ministers, jeered at by com
mon folk and even mobbed by
rioters; he was gaunt with hunger."
So "Confucius was not to become a

'sage in vogue' till after his death."

The core of Confucian ideology
was the return to the old order,
and opposition to all kinds of re
form and rebellion by the people
against their rulers. Exactly
for this reason his doctrines be

came spiritual props for reaction
ary ruling classes through the ages.
They went about "whitewashing
him in various ways till he was
raised to awe-inspiring heights".
In this way they sought to poison
and enslave people's minds in
order to preserve or restore the old
order. Clearly, Confucius was the
sage of all reactionary rulers.

T U HSUN pointed out that the
^ reactionary rulers made a cult
around Confucius not because they
really revered this "sage" but only
because they wanted him as a
"brick to use as a door-knocker".

These words of Lu Hsun's unmask

all political opportunists and

frauds and show the "ulterior

motive behind their cult of Con

fucius" was only to use him as a
brick to knock on the "door to

happiness".

His long_ struggle against reac
tionaries enabled Lu Hsun to sum

up a historical law: whenever a
reactionary ruler was trying to
step up exploitation of the people,
bolster his moribund rule or

restore the old order of things, he
always put Confucius on display.
In modern Chinese history we
have Yuan Shih-kai,** who tried to
restore the monarchy and proclaim
himself emperor, and Pu Yi,*** who
was put on the throne as emperor
of the puppet state of Manchukuo
by the Japanese imperialists. Both
held grand sacrificial ceremonies

'* The full text of this article is carried in
the April 1974 issue of Chinese Literature.

** Yuan Shih-kai (1859-1916) was a north
China warlord. After the bourgeois rev
olution of 1911 led by Sun Yat-sen over
threw the Ching dynasty and ended China's
2,000-year-old feudal monarchy, Yuan
seized power with counter-revolutionary
military force and imperialist backing and
by taking advantage of the bourgeoisie's
readiness to compromise. He made him
self president of the republic and organiz
ed the first northern warlord government
representing the big landlord and com
prador class. In 1915 he proclaimed him
self emperor. But the people of the whole
country were so indignantly against it that
he was forced to abolish the monarchy and
step down after only 83 days.

*** The Japanese imperialists attacked
and occupied China's northeastern city of
Shenyang on September 18, 1931. Soon
after that they gained control over China's
four northeastern provinces and establish
ed a puppet regime they called Manchu
kuo. They made Pu Yi, last emperor of
the overthrown Ching dynasty, the puppet
emperor. . , .
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ing on the door to happiness". But,
as Lu Hsun said, "Since times had'
changed they all failed utterly."
"None succeeded in opening the
door to happiness." All of these
people were, in fact, ground to
dust by the wheel of history out
side the "door to happiness".

Lu Hsun in an oil painting hy Tang Hsiao-ming.

worshipping Confucius as "the
great sage" and campaigns to make
people study the Confucian clas
sics to create public opinion for
their counter-revolutions.

In the 1930s, Chiang Kai-shek,
boss of the Kuomintang reaction
aries, from his headquarters at
Nanchang in Kiangsi province,
personally directed his counter
revolutionary military "encircle
ment and suppression" of the Cen
tral Soviet Area in that province
led by the Chinese Communist
Party and at the same time
launched a so-called "new life

movement", preaching a whole
string of feudal virtues. He call
ed for "propriety, righteousness,
honesty and a sense of shame",
"loyalty, filial piety, benevolence
and love; faith, righteousness and
peace" — pious words that only
showed up his hypocrisy. He
urged the people to revere Confu
cius and study the Confucian clas
sics, hoping to use the doctrines of
Confucius and Mencius to strength
en his fascist rule.

In 1934 he restored the Confu

cian Temple at Chufu in Shantung
province, the birthplace of Confu
cius, and built another at Wuhsien,
Kiangsu province. He promoted
feudal education and all kinds of

activities to revive the old order of

things. He was using counter
revolutionary two-faced tactics to

suppress the people: a real sword
in one hand, in the other, a sword
that drew no blood.

After the September 18, 1931
incident the Japanese imperialists
stepped up their military aggres
sion against China and at the same
time, taking up the proposal for
"conquering the hearts of the
Chinese nation" advanced by that
scholar of the comprador bour
geoisie Hu Shih*, built a Confucian
temple in Tokyo. The Kuomintang
government sent Confucius' 77th-
generation descendant Kung Teh-
cheng to worship at the new tem
ple. It was at this time that Lu
Hsun wrote "Confucius in Modern

China", a bombshell aimed straight
at all traitors and aggressors. In a
postscript to his second series of
Essays of Chieh-chieh-ting Lu
Hsun noted that he had written

this article just as "our 'descend
ants of the sage' were worship
ping their ancestor in great rapture
in Tokyo".

All reactionaries looked upon
Confucius as the "brick for knock-

• Hu Shih (1891-1962) was a bourgeois
scholar-politician and a follower and
promoter of the pragmatist philosopher
John Dewey. He was dead against Marx-
ism-Leninism and always active in help
ing the Kuomintang reactionaries in fight
ing the Communist Party and the Chinese
people.

T U HSUN made it clear that Con-

fucius was a sage of the rulers
and had nothing to do with the
working people. The Chinese
working people are the ones who
know best the old "sage's" reac
tionary role in history because
they are the ones who were always
oppressed by the feudal landlord
class and foreign aggressors.

Rulers through the ages glori
fied Confucius so indefatigably that
he was given the awe-inspiring
title of "Most Perfect, Most Sage
King of Culture". Nevertheless, as
Lu Hsun said, "True, every county
had a Confucian temple, but this
was always a lonely, neglected
place where the common folk
never worshipped." The common
folk knew that Confucian doctrines

served only the rulers.

"Admittedly," wrote Lu Hsun,
"Confucius devised outstanding
methods of governing the state, but
these were thought up to rule the
people for the sake of those in
authority; there was nothing of
any value to the people. This is
what is meant by the saying
'Ceremony does not extend to the
common people.'"

"I fancy no other people in the
world know Confucius as well as

the so-called ignorant mob in
China." Lu Hsun said this on good
authority because he himself was
the finest representative of the
Chinese people, a great Communist
who with fearless revolutionary
spirit fought Confucianism and its
defenders.

LU HSUN'S experience in his
fight against the "Confucius

Shop" is of great practical signifi
cance today. His articles criticizing
Confucius are like magic mirrors
that show up the true features of
all political swindlers who promote
the cult of Confucius.

As he said in another article,
"Honor Confucius, venerate Con-
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fucianism, study Confucian clas
sics, revive old things — this has
been going on for a long time. Em
perors and ministers have always
tried to use some aspect of Con
fucianism — either to 'rule the
country through filial piety' or to
'command the country to declare
loyalty' or to 'set up chastity as the
example for the country to
follow'."

Confucius has been dead for
2,400 years. The "brick to use as
a  door-knocker" has cracked
long ago. But reactionaries at
home and abroad still cling to it.
The Soviet revisionist social-
imperialists bill Confucius as
"the most holy sage and fore
most teacher of China". They call
Confucianism "China's peerless
cultural treasure" and say that in
criticizing Confucius China is
"renouncing her cultural tradi
tion".

"I believe that if foreigners try
to subjugate China . . . Confucius
will be venerated and exalted even

more," Lu Hsun once wrote. Like
all foreign imperialists, the Soviet
revisionist social-imperialists put
old Confucius on a pedestal for no
other motive than to go against or
subjugate China.

Liu Shao-chi, renegade, hidden
traitor and scab, tried to restore
capitalism in China. As part of his
program for restoration, three
times he brought forth his notori
ous book on "self-cultivation" in

which he vaunted the doctrines of

Confucius and Mencius. He per
sonally went to Chufu after libera
tion to "pay his respects to the
sage". While there he said, not
once but three times, "Confucius
was a great man."

Lin Piao was another who made

Confucius his "brick to use as a

door-knocker". This arch p'olitical
swindler read no books or news
papers or documents, he was an
overlord in the Party, a warlord
with no learning at all, but he
pounced on Confucius' "restrain
oneself and return to the rites"

because it admirably suited his
motive.

Confucius preached self-restraint
and return to the rites in the hope
of reviving the slaveowners' "rule
by rites" and restoring the slave
system. Likewise, Lin Piao tried to
restore capitalism in China. To
this end, after the Ninth Party
Congress in April 1969, he made as
his motto these words, "Of all
things, this is the most important:
to restrain oneself and return to

the rites." For him the "most

important" was to overthrow the
dictatorship of the proletariat and
restore capitalism and the dictator
ship of feudal-comprador fascism.

With this aim he used the

doctrines of Confucius and Men

cius as his ideological weapon. He
advocated a "theory of genius",
just as Confucius had claimed there
were men who were "born with

knowledge". He elaborated on
Confucius' ideahst view of history
that "those above are wise and

those below are stupid". While he
lauded the "reasonableness" of the

Confucian "doctrine of the mean"
and extolled the feudal virtues of

"benevolence and righteousness",
"loyalty and forbearance", he
actually engaged in the same reac
tionary code of conduct as Confu
cius and Mencius — banding tor
gether for self-seeking purposes,
intrigue, sweet words to the face
but a stab in the back.

Plotting his counter-revolution
ary military coup d'etat, Lin Piao
said, "Succeed, or die to preserve
virtue", an echo of Confucius'
words, "Men of high ideals . . .
will die to preserve their virtue."
As Lu Hsun pointed out, those who
worship Confucius and work for
retrogression and restoration can
not escape destruction. Lin Piao
used Confucius to try to open the
door leading back to capitalism but
he did not succeed. Like all bour
geois careerists and conspirators
who try to turn back history, he
met an ignominious death.

CHINA RECONSTRUCTS



On their way to Nanniwan a group of cadres tours Tenan learning about its revolutionary tradition.

THE NANNIWAN MAY 7 CADRE SCHOOL

An interview in which Liu Yu-sheng, Chairman
of the Revolutionary Committee of the Nanniwan
May 7 Cadre School, Shensi Province, answers some
questions from readers.

Q. Would you tell us what a May 7 cadre school is?

A. It is a new type of school for training cadres
which was born during the Great Proletarian Cultural
Revolution. On May 7, 1966 Chairman Mao gave
the instruction: "The People's Liberation Army
should be a great school. In this school, our army
should study politics and military affairs, raise its
educational level, and also engage in agriculture and
side-occupations and run small or medium-sized
factories. . . . Our army should also do mass
work ... so as to be always at one with the masses.
Also our army should always be ready to participate
in the struggles to criticize and repudiate the bour
geoisie in the cultural revolution. . . . Where condi
tions permit, those working in commerce, the service
trades and Party and government organizations
should do the same."

He later said, in October 1968, "Going down to
do manual labor gives vast numbers of cadres an

excellent opportunity to study once again." Soon

afterwards cadre schools named after Chairman Mao's

May 7 instruction were set up throughout China and

cadres enrolled in them.

Chairman Mao and the Central Committee of the

Communist Party have always attached importance

to the training and education of cadres. In the period
of the First Revolutionary Civil War (1924-1927)
Chairman Mao organized and led the Institute of the
Peasant Movement in Canton, and during the War of

Resistance Against Japanese Aggression (1937-1945)
he set up the Anti-Japanese Military and Political
College in Yenan which trained group after group of
cadres for the revolution.

Since liberation Party organizations at all levels
have always made it possible for some cadres to have
a period of full-time training. There has, however,
been a continual struggle between two lines on the
question of how to train cadres: Are they to be serv
ants of the people or officials who ride high on their
backs. The difference between these is the difference

between the proletarian and revisionist lines on the
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A study session

training and education of cadres. The May 7 cadre
schools were set up after the revisionist line on cadres
was criticized during the cultural revolution. This
new socialist thing represents a profound revolution
in the old ideology and traditions built up by the
exploiting classes over thousands of years.

Q. What is the task of the May 7 cadre schools?

A. To train a corps of cadres armed with Marxism-
Leninism-Mao Tsetung Thought who are willing to
work at any level — whether or not in a leading po-

The Nanniwan May 7 Cadre School.
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An old revolutionary tells cadre-students Chairman Mao's revolutionary practice in Ycnan in the old days.

sition, who have close ties with the masses and serve
the people wholeheartedly. To realize this, the cadre
schools are set up in the countryside. The "students"
study Marxism and take part in collective labor in
production. They also spend a period of time in the
surrounding villages learning about life there. All
this helps them remold their world outlook and better
take the stand of the laboring people. It is an im
portant measure for consolidating the dictatorship of
the proletariat and preventing revisionism.

Q. When was the Nanniwan May 7 Cadre School set
up?

A. In November 1988. We chose Nanniwan, 40
kilometers from Yenan, because this area has a
glorious revolutionary tradition. During the anti-
Japanese war the Japanese imperialists and Kuomin-
tang reactionaries imposed a tight economic blockade
around the Shensi-Kansu-Ningsia Border Area where
Nanniwan is located. Chairman Mao issued a call
for "ample food and clothing by working with our
own hands" and in response the people of the area
launched a great movement for production. The com
manders and fighters of the Eighth Route Army's
359th brigade joined the people in covering the once
barren land around Nanniwan with herds of cattle
and flocks of sheep on the hillsides and rice paddies
in the valleys.

Q. Who goes to the cadre school? Where are the
cadres from?

A. Our school is run by the revolutionary committee
of the city, of Sian. Those who come here are cadres
of leading or lower levels in the Party and govern
ment organizations of the city and its districts and
the counties surrounding it. They include cadres from
the fields of industry, transport, finance, commerce,

I

Cadre-studenls cut each others' hair.

Cadres build their own cave-dwelling.

&rjB

V' kfea

jamm



] ■' mmu iM
Herding on a Nanniwan hillside.

rural affairs, culture and education, science and tech
nology, health and medicine. Some of them joined
the revolution during the period of the war of resist
ance against Japan, others are young cadres newly
promoted to leading posts during the cultural revolu
tion.

Since it was set up the school has had seven
classes of six months each. A total of some 3,500
cadres have passed through it. At present there are
580 people at the school. Cadres sign up for the school
and their application must be approved by their place
of work. Cadres who are elderly, disabled or not in
good health are not expected to go.
Q. What arrangements are made for the cadres while
they are at the school?

A. They have leave of absence from their jobs and
continue to receive their full salary and all benefits.

While at the school the only thing they pa^ is about
13 yuan a month for food.

f

Q. How does tlie school educate the cadres? What
do they study?

A. Education is carried out mainly through organized
reading, collective labor in production and finding
out about conditions in the locality in which they are.
Q. Can you give some details about these three
aspects?

A. The organized reading of the works of Marx,
Engels, Lenin and Stalin and the writings of Chairman
Mao occupies first place in the school's work. The
cadres try to develop the style of connecting theory
with practice in their study.

At present the biggest thing in China is the crit
icism of Lin Piao and Confucius. This is a political
and ideological struggle for Marxism to defeat revi
sionism and the proletariat to defeat the bourgeoisie.
Many cadres study far into the night trying to learn
to use the Marxist stand, viewpoint and method to
expose the reactionary essence of Lin Piao's use of
the doctrines of Confucius and Mencius to restore
capitalism. Seven young cadres in the first team, all
of them from workers' families, organized a study
group. In the past three months they have read The
State and Revolution, Imperialism, the Highest Stage
of Capitalism and On the Correct Handling of Contra
dictions Among the People and written over 50 articles
on points in these works or criticizing Lin Piao and
Confucius.

Many teams carry on criticism meetings in the
fields during work breaks, and some cadres go to near
by villages to join the commune members in criti
cism sessions.

A good harvest.
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The cadres point out that the line of both Liu
Shao-chi and Lin Piao on cadres was to develop a
privileged stratum taking the capitalist road to serve
as their tool in restoring capitalism. Lin Piao attacked
going to May 7 cadre schools, saying that it was like
being dismissed from office, that it was a form of
unemployment and punishment. In this way he re
vealed that, like Confucius and Mencius, he held the
idealist view of history that "those who work with
their minds govern, those who work with their hands
are governed", that is to say, the exploiting class
should have an income without working while the ex
ploited classes should be enslaved generation after
generation.

Our struggle with Lin Piao over whether or not
cadres should take part in collective labor in produc
tion and take the path of the May 7 directive was a
continuation .of the struggle of the laboring people
over the past two thousand years against the doc
trines of Confucius and Mencius. It is still an im
portant part of the present struggle between the two
classes and their respective lines.

Q. What about the other two, collective labor and
finding out about conditions?

A. Collective labor in production is one of the cadres'
most important "courses". No matter how high his
post or how long he has worked for the revolution,
every cadre takes a specific job as an ordinary laborer
in addition to doing daily chores like carrying and
boiling water and cutting firewood. It is not at all
unusual to find the chairman of a county revolution
ary committee working in the fields, a school prin
cipal as a cook or a factory director herding cattle.

This helps the cadres change their attitude toward
physical labor and learn more about production. Many
caires learned for the first time how to make paddy
fields and grow rice. We have grown a variety of
vegetables on an experimental basis in this high cold
region. Some students have mastered the tasks in

the flour mill and power plant, others the making of
bricks and tiles and construction of a water /tower'.
The cadres have produced 375 tons of grain and 360
tons of vegetables in the past few years. Our school
had another excellent harvest in 1973. Grain produc
tion was up 43 percent compared to 1972, and vege
tables 49 percent. Fruit also hit a new high. The
cadres develop deep feeling for the products created
by their labor. Before leaving they always walk
around for a last look at the crops they sweated over
and the houses they put up.

We also organize the cadres to go to live, eat and
work with the peasants in nearby commune larigades.
There they learn about the class struggle in the vil
lages. They also help the production teams repair
farm tools and machinery and train accountants and
"barefoot doctors". The commune members, even
during the busy harvest season, still find time early
in the morning and late in the evening to work at
levelling fields. Their concern for the collective and
the state is an education for the cadres. They treat
the cadres like members of the family, teaching them
the farm tasks and taking care of their needs. "You've
done what Chairman Mao says and come to the coun
tryside," the commune members say. "You won't go
revisionist!"

Q. Do the cadres have to take a test when they finish
their course? What happens to them after "gradua
tion"?

A. There is no exam, but the cadres summarize their
experience in study and labor at the school. . At the
end of the course they usually return to their old jobs.
Only a small number are transferred to other work
as needed.

May 7 cadre schools are something new and are
developing vigorously. The cadres have learned from
experience that the May 7 road, is the only way for
them to temper themselves into proletarian cadres.
We at the school must keep on summing up our ex
perience and improving the school, too.

A Veteran Cadre's Experience
CHANG YEN-PO

The first time I went to Yenan
was in 1938, a year after the

outbreak of the anti-Japanese war.
Determined to take an active part
in resisting Japanese aggression I
left the Sian Normal School where

I was studying and went to Yenan
to join in the revolution. There I
enrolled in the Anti-Japanese Mil
itary and Political College. In
1970, thirty-two years later, I re
turned to Yenan to enter another

school, the Nanniwan May 7 Cadre
School. My experience was quite
different during my two periods of
stay.

In 1938 we students at the Anti-

Japanese Military and Political
College lived in caves we dug our
selves. Our beds were just wheat
straw on the ground with a sheet
over it. We ate nothing but coarse
grain. Our classrooms were out in

the open, a shady spot in summer,
a sunny corner in winter. For
desks we used our knees.

We carried on production and
study at the same time, as was the
policy. On wasteland we reclaim
ed in the Chingliang Mountains we
grew millet. It was a hard life,
but we embraced it with revolu
tionary zeal. I remember almost
any time of the day you could heai?
someone singing. '
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